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FOREWORD

Srimad Rajchandra was a very great soul
His Religlon was Peace and Compassion His
consciousness w1is Umversal It embraced Time
m its Etermty Space 1 1ts Infinity, and Soul and
Matter 1n their never-ceasing modifications in Rest
and Motion This Poet-Jeweller (for Rajchandra
w1s a Kavi and also a dealer 1n Jewels) realised
and idealised the 3 great Human Jewels of Firm
Faith True Knowledge and Pure Conduct His
compassion compelled him to share his spirstual
achizvements with his weaker sisters and brethren
This he did 1 Atma Siddin or self realisation
The Passions and Emotions, the Hopes and Des-
patr, the Love and Hatred the Tears and Sriles,
are the same for all men and women and m all
ages They brighten and break the Human heart
equally in all Jatitudes and n all pertods of history
They weave the chequered garment of Sin and
Sorrow, Virtue and Vice Frailty and Folly which
clothe our weak and erning sisters and brothers
everywhere  Consciousness 1s unkillable When
we err 1t smutes us  Under its whip hope deserts
us  Our doom faces us sternly and we seem lost
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not only for now, but for eer  Thus our own sin
seems to claim us for infimty  But this 1s wrong,
The law of Cause and Effect 1s inexorable but
scrupulously just One sin ments only one punssh
ment Nesther more nor less So there 15 room
for repentence and reform Theology terms 1t
Grace and Forgiveness But Rationalism calls
1t the tnumph of enlightened altruism over an
erroncous yielding to narrow and selfish tempta-
tion It 1s useful to make this clear to encourage
the drooping heart of the sinner to pont out to
the ever burmng fire of Hope and Faith and
Goodwill, to set the weary and distressed prlgnm
once more on the path to God This 15 what
self realisation aims at doing

The text 1s shghtly, only shightly technical
But i the notes I have tried to give the cosmo-
politan spit i which, 1 believe Rajchandra
conceived the verses

I am sure that carefully read the small
book will be a sure gmde and solace to many
and many a sore footed man and woman on the
rough road of Iife
HIGH COURT, }

INDORE
January 1923

J L JAINI
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?\\Y’ Introductory "‘y}
i
i_}? Author s Life-Srmat Raj Chandra Poet 3%
fsj of a hundred simultaneous functiomngs of }f'i
Tf\ the mind was born in 1868 at Vavama From ng
fg early boyhood Raj Chandra was brilliant and Z\J—!’
%‘,w attracted attention by his prodigious memory, Gy
) o

and poetic power
1

)
f At the age of 19, he came to Bombay 2v’
; /¢ and after four or five years became a jeweller ?\,‘,
I3 He was very successful and needless to add 3
PN

perfectly scrupulous n a most unscrupulously
money-making world "({

=

But all the same Ius whole mind wascon & '7
stantly turned inwards to hus soul Hence é’;‘fx
the several books which he produced For 1Y
example ~— ;qf'
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1
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1
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Atma-Siddln was wntten 1 1895-6 at Z
Nadiad 1n Gujerat After a short time but a5
having vacgﬁ true and useful Ife he passed .}q‘
away at young age of 32 i I90F T
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% Motive of the Book
f;? The motive of the book 1s given 1n verse 3
N

Love 1s the most Unversal rehigion Sacrifice Jf
and self forgetfulness are 1ts features Ready 7
iy straight forwardness 1s its never failing sign v
Compassion, Daya Ahimst are merely the
religlous paraphrase of this divinest power lé‘
1n the human breast Ths 1s the fire which é\
burnt Moses 1nto a prophet this the thrill
» which surged up m the pure heart of Chnst g
and welled forth from hum as Faith Hope, :.y
9, Love and Chanty, this, the voice which sent &
% Mahomed mto founding Mahomedanism,

this, the motive power which made Buddha
%’2 bless the world with his wheel, and Mahavira f'

|

o3

make all Humanity for ever grateful for giving

1t the most lueid scientific, unmisunderstand ‘%
% able doctrine of nght belief nght knowledge ¢
i and nght conduct The same spark scintiliated
% n Rey Chandra and mpelied him 1o call to 94
nght Fath and pure Ife, a nation and a §i
world which wallowed and beast like almost {4
gloned, 1 a doubtful perverse ignorant c‘]é
loose wrong belief, and shameless unrestra- g}
1., med, vowless, foolish vu-souled, matenal,
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muddy earthy lives He exposed and con-
demned at once the smatterers of dry theo
logy, and the pursuers of mere religious rites
One set knew the nght and yet the wrong
pursued the other took the chafl for the
gran or hugged a hfeless mummy as a living
deity of punty and power It 1s to save these
mere ntualists and devotees of barren know
ledge from themselves and the world from
their hell wards taking example and precept,
that Compassion impelled Raj Chandra to lay
bare the almost entirely hidden path of Truth
for the lonely secker after Truth In Atma-
Siddhi the Ideal self pursuit, self realisation
self absorption 1s emphasised Its beauty 1s
chuselled out of the rock of Deluded Passtonate,
careless wrong beief Wherever Raj Chandra
got 1t he had a clear lucd visible know-
ledge of the Truth about the pure Soule g
verse 98 1s of classic cut and clearness

The plan of the book ~The book consists
of 142 verses, divided 1nto § parts as follows —
Part Verse

1 1-8 It mtroduces the subject by laying down
the pecessity of se]f—knowlcdg‘_zhe
scarcity of the way to it
causeswhich prevent n:’
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‘; Part Verse
;“} 11 9-13 The necessity of a true Teacher and

"“y}é 23

4l his qualities He must be obeyed {&f
}?IQ wh
y NI 14-22 Duties of a true Puptl He must be {4
25 4
’\"{ a Soul-sceker He must give up ,Zz
&\é vamty, bias for the caste or creed 3
(:‘t' of his birth if, and 1 so far as ¢

S
¥
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'Q 3t 15 not night

IV 23-33 The charactersstics of a vam  untewe
pupil who seeks te gratfy his own
vanity and whims

pShby
N

¥

o)
<

V  34-4]1 Charactensstics of a trug pup!
VI 42-118 42 Introduces the 6 Propositions
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£y

43 Gnves the 6 Propositions
1 The Soul 1s
The Soul 13 Etermal

The Soul (i 1ts embodied con fji
dition ) 1s the doer of Karmas {-V

N
™
=

%3
2,

e
w N

4 ‘The Soul {1n3ts embodied con i
fr dition) 13 the emjoyer of the ./
‘«.'I:}i frutts of harmas 3{
f: 5 The Souf can gamn Liberation .g r)‘
S 6 There 1s means of Liberation z*:i'
D’g 44 Introduces the 6 Propositions severalty é\;
%"‘ 4548 Pupil doubts the exsstence of the Somt - 5{

5

49-58 True Teacher removes the doubt
59-61 Pupal doubts the Eternity of the Soul
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Part Verse

62-70 Truc Teacher removes the doubt 1

71~73 Pupil doubts that the Soul does
karmas

ESINS

c
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74-78 True Teacher removes the doubt 3
79-81 Pupil doubts that the Soul enjoys g}‘
the fruits of Karmas [
82-86 True Teacher removes the doubt 2@
87-88 Pupil doubts that there 1s ;

Liberation
89-91 True Teacher removes the doubt

i

2 92-96 Pupl doubts that there 1s means ii:q
A of Liberation p3
}ﬁ > 97-118 True Teacher removes the doubt 3=
J% VI 119-127 Pupil s joy :}N:
;' VIl 128-142 Conclusion £
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13 The Thesis 1 Brief

Self-realisation implies that there 1s aSELF
which s unrealised and which can and ought
to be realised The SELF 1s the soul, the ever-
lasting ego  Jts bemng unrealised means that

@ 1 hampered and deluded by the Karmaswhich
1t does and the frnts of which it experiences
S The doing 1s by choice the expenencing 1s by

B,
v

=

compulsion The realisation of the Soul 1s
# Liberation It 15 possible There are means
2

The Soul 1s the doer of Actions
The Soul enjoys the frutt of Karmas

& of it and it 1s a duty to try to realse it
4
i
%E
There 15 hberition
g
o

LA G Il Sy B LT P26,
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The Soul 15
The Soul 15 eternal
‘3 sions one by one ©
% e
N R AR

Thus we get the following 6 propositions ~—
There 15 means of Liberation
Now we proceed to consider the propo-
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1 The Soul 15

The first proposition 1s of the greatest %
mmportance as it 1s also of the utmost meta
physical difficulty 1t 1s obvious, because the %«

2 ERERER

Soul and none else 1s the knower and 1n any
form of knowledge of the Soul, the soul rtsell §
1s both the subject and object of conation and
knowledge Nor 1s there any figure or analogy gvg:
known to us which 1s parallel enough to W
Mustrate or elucidate it One of the nearest 1.9
1s that of the eye which 1s the sole seer and &
which sees everything else and also tself But ;“
there st ends for the soul sees itself by itself
but the eye sees itself through something else ]é{{
e g aglass or another person’s eye However &)
1if 2 man wants to know the truth and not %
merely to gratify hus vanity by seeming to win
1n an intellectual contest the old eternal path i
of self knowledge 1s still open to man, although
1t 15 very rare to see and very arduous to follow a?‘
4

S
Eoss

#
2

S

¥

The most universal and elementary way of i"
approaching the problem 1s to observe and
recogmise the obvious fact, that there are two ‘g:

S SN

éi.ap distinct kinds of substances in the world One &,
% kmd are hwing and the other are non Living
-

%

N enws horses dogs doyeeméi
- «
g o

- b el
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bees butterfles, ete etc are living, bricks,
chairs tables, spoons mats, walls, nasls etc et
are non living  There can be no doubt or que-
stion that the first, or the lving class, 1s en~
turely different from the second, or the non-
Tiving class In other words there 1s possesston
of fe. by one but not by the athur This fact
of iife 15 only one index of what we mean by
soul as will be seen later Here we may as
well see what we mean by Inng and non lv-
mg By Life we mean Vialty By a hvung
substance, we men that which has Vitality

There are 10 distenct kinds of Vitalities They
can only be found where there 1s a soul and
they can never be found 1n a non sou!l These
are (1) The faculty or sense of (1) touch (1)
taste, (i) smell () sight and (v} heaning (2}
the power of (1) body, (1) speech and (m)
nund, (3) the phenomenon of resprration and
{4) The continuity of Vitahty, or the power of
remaimng vital for and up to a certun time

Thus there are four mam and in all 10 hinds
of Vitahties AN the four must be present

every Inung being however low 1n the scale of
being ¢ g the tinest, lowest amoeba has the

sense of touch, the power of body by which st

moves, the respiration and 1ts lfe-penod As

i
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we ascend the scale of beings, the vitalities
grow ull we reach the S-sensed man wath al}
the S senses the 3 powers of body, speech and
mind respiration and hus age period

The slightest mental application and ob-
servation will show that these 10 vatalities are
presest sn the Living but absent sn the Non
Lving.

My first point 1s that Life 1s a form of
Sou! Where we see life, we see sou! But Life
15 not identical with soul Life 1s only a mark
of the sou) The soul has many more charac
tensties besides life A foew more 1 shall
consider here

The most casual observer will note that the
Living have the faculty of Attention and not
thenon wing The Livingcanattendtoathing
the non living cannot A dog can move his
ears and blink hus half-closed eyes to show that
he 1s Attentive whether there 1s a sound ornot
Not so the brick or hay next to the dog The
brick or hay 1sdead, lifeless The dog 1s living
has Attention This Atiention ismerely a direc
tion of consciousness which 1s the most impor
tant and essential charactenstic of the Soul I
purposely did notemphasise it first, as 1t canbe
SRS TR

ra

4
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b
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K
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manifested and recognised only by means of the §
other phenomena which are considered here X

This attention may precede Conation or
knowledge Thus 1t 1s of 2 kinds This Atten- [f&f
tton 15 another great feature of the Soul A §i
Soul seeker will observe life and attention ‘;‘,‘
and m the presence of these he will read the :sﬁ
presence of the Soul

The next great point 1n the Sdul 1s know §§
ledge In most cases, our knowledge comes n
to us by means of the 5 senses and the nund
These are the 6 vitalittes asabove The product i.&
of therr functroning 15 to stir the Kknowng f{ff;
faculty of Consciousness Thus 1s knowledge \g
The Living has 1t but not the non lving
Knowledge, 15 said above 1s always preceded ¢
by knowledge attention and that by Conation,
ncluding Conation attention Thus the phsy- c{
chologist metaphysician will follow the soul 2
the outward durection and follow conscious- g\f'
ness into contation attention, conation, know- “f
fedge attention and knowledge £ 7

c
For the present these 3 must suffice He g‘f
who wants to find the Soul, will find 1t behind &

the threefold observation of Vitality, Attention l‘éj
and Conation knowledge

b
s mmmmg
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Now let us take up some objections rased
by Mr  Uttamchand M Dosht who kindly
compared my Enghsh trinslation with the
Guyeratr onginat of Spmat Ray Chandra

Doubt 1 One cannot have doubt of one s
own existence yet the soul has doubt of its
own eustence Thercfore there 1s no soul

The very wording implies the existence of
the soul But the spint of the doubt 1s deeper
Itmay mean two thungs (1) Doubt destroys or
negatwes the ewstence of the thing doubted
(2) The sou!l being the knower must never
doubt 1ts own knowing or its own existence

(1) Doubt 1s subjective the thing doubted
1s objective This subjective feehing caanot
affect the existence of the object dopbted As
you are reading this book You may doubt the

existence of the book your doubt may be (g

perfectly sincere even reasoned and ascertained
still the book will exist The doubt s 1n error

of judgement but obviously 1t cannot affect |

the exsstence of the object doubted

(2) Here a slight and very old fallacy 1s
mvolved The question forgets that doubting
means thinking and thinkang imphes a thinker
or knower This doubt sself establishes 4

S R O ;}m

)
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doubter thinker or knower and that 15 the
soul This was treated classically by Renc
Descartes 1 his fimous * Cogito ergo sum’
1 think therefore 1 am

Doubt 2 What we call soul may really be
a result of combinanon of matter of vanous
kinds?

This 1s partly true  For the body the
senses the speech, and the mind also are
matter of various grades of fineness But yet
the ph of attention
and knowledge are entirely ummatenial Matter
cannot explam them Nao ene can ever achieve
them by means of matter Thus both positive

and negative considerttions remove this doubt
easily

H The Soul 1s Eternal

Thas 15 strctly true only of the Liberated
soul the Siddha It 1s true of the embodied
mundane (Samsart) soul also 1n the sense that
1t 15 unhallable and remains the same through-
out 1ts journey to the end 1f there 15 an end
of the cycle of worldly existences for 1t

Two considerations establish this  As you
sow so you reap Every cause expends itself
fully 1 1ts appropriate effect. Every act, eve

Y3
§

2
N NS 1L

202
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T



ATMA-SIDDHI

(}%
=)

word every thought which sets vibrating our
body speech or mmd bears its proper conse
quence Every Karma bears frnt Now 1t 1s
obvious to the most shailow thinker that ali
results which we see m anyone s hfe are not
the fruts of his harmns in this Iife for we see
some good men sn troubles and some evil-doers
prosperous  Therefore this secrmingly contra
dictory conditron must be due to Karmas i
the past, 1 ¢ n a previous incarnation  All
sense of justice and proportion compels us to
believe that the doer of the act and the ex
pentencer of the fruit of the act must be the
same That 1s the soul has continued from a
formerinto thisincarnation and simidarly from
body to body In other words, the soul 1s the
same As there 15 no necessity for thinking of
the disappearance of this soul atany time from
any cause, we conclude that the soul 1s eternaf

Another consideration 1s shghtly artishic
not so logically compelling conviction but
showing how the belief 1s supported by all

RN
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£y, thatis refined beautiful and ennobling in hife ¥
7 The nobleness of hfe 1s pure and high armed Fe,
ﬂg’, hwving But the best of our ideals obviously £k
S cannot be realised 1n this bfe Tt 5s martistre

L
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7 r these 1deals 1s a wasteful whim or fleeting F@z
G

fancy The aesthetic sense suggests that we &
carry on our good motwes and mnstincts from ¥
birth to burth, tifl going on from tugher to stil

SRR

S22

i{»‘" Ingher and higher pomt of view and action we ?A

», achieve the highest ideal of the Soul :
H Mr Uttamchand s doubt ¥ the soul 1s gg’}
U2 eternal 1t must remember its past incarnation ¢4,
0 (1) Memory 1s an aspect of knowledge 3}{
1, which 1s a peculinr attribute of the Soul Ifall i

=T
S

the knowledge 1s avatlable to the soul 1t can
remember all sts own and everyone else’s past
as well as see tnto 1ts own and all others
future But this knowledge 1s obscured by the
harmu¢ matter of passton sins sorrows frail
ties, and follies of the worldly soul Qurdelusi-
on tossed passton saturated humanty vibrates
d1y and night ceaselessly in a vicious whutl of
1phorance and error This 1nstead of removing
or thmmng the knowledge obsconng veit
fixes 1t and thickens 1t still more

(2) We forget most things of our baby-
hood childhood and of boyhood and youth
and manhood also i old age What wonder,

3%

~

~
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Y
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(va‘ if we forget matters of our past lives? &
,;91 (3) From ncarnation to wmcarnation the
)" soul takes on with 1t only uts sheath of Karmas

o
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and its magnetic or electric double calted
the Karmana and Tayasa bodies Its other
body 1t leaves behind to dissolution Thus the
knowledge relating to this other body of flesh
may be submerged 1 a fower sub<conscious
ness of the soul The knowledge of the
Karmas of our past hives 15 szen i us 1 our
particular 1nstincts and attitudes for good or
bad kinds of thoughts feelings and actions
mn this Iife

11 The Soul 1s the Doer of Actions

All hving 1s a continuous sertes of actions
by our body speech or mind  Who does this
action? Who s the responsible agent for
these ? The possible answer can take three
forms (1) Some one bevond us (2) Our
selves: e the body (3)Overselvess e the Soul

(1) Obviously all our deeds and misdeeds
cannot be due to others, human or super
human beings

{2) The body alone cannot be the doer
Responsibility cannot be attached to 1t The
analogy of Criminal Law can be extended
here None 1s guilty unless he has a guity
mmd Actus non facit reum nist mens sit rea
Even a dog in the roadway knows when you

RIS GREIIRA
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kick lum out of sport and when out of vicious
anger Indeed, the point need not be laboured,
s everyone feels that the body 15 merely an
wstrument to make manifest our conscious
volition which constitutes that part of our
actions where responsibility Ires Now this
volition 15 a function of our nner intelligence
of our faculty of discnmination between nght
and wrong good and bad, between what we
ought and what we ought not to do This inte-
Iigence discimination or consciousness 1s
the Soul

Mr Uttamchand s doubt 1 It 1s Souls
nature to do Karmas otherwise why 1t did the
first karma ? So 1t began doing the Karma,
has continued to doso and shall go on forever

AL

This 15 quite true of the soul embodied 1n
the Karmic matter This karmic matter be
comes the cause of vibrations in our body,
speech and mund This vibration awakens a
sympathetic movement i similarly tuned
matter round us attracts 1t to flow nto us
and remforce the matter with which the soul
15 already bound Thus the weaving of the
\\orldly wonder of karma goes on and the
deluded vibrating soul 1s enmeshed 1n the net
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of Samsara Thus 1t 1s the nature of the em (C’é

1

ay>

B } bodied soul to do Karmas and to go ondomg 3}

é’ § them for ever Evidently this casts no doubt %

.5 on the agency of Karmas by the sout zlj‘;
Perhaps the doubt 1s hike this when it 1s

%,

the nature of the soul to do so no respons- {2
bility can be atiached to 1t If so the answer
15 There are good and bad actions certainly 7
Fveryone recogmses that Discnimination xsj
between them 1s a function of knowledge ¢ e Y«}
of the soul It can know, distinguish, and
choose, therefore 1t 1s responsible |
1V The Soul Enjoys the Fruit of harmas ‘ggs{

§

The credit or discredit of an act goes to A4
the responstble agent Therefore it follows Q‘;
logically that the soul experiences the effects R
of the acts which 1t does =y

This 15 obvious also {rom the every day ﬁ;
expenience of all In nusfortune even a matert by
alistcries “ What have T done to deserve this ! o

V  There 1s Liberation é,g’

This follows from the very idea of an {¢
existing soul For soul 1s found to be with «,
matter or Karmas mn our everyday hfe and (%
/7 observation  We have seen under I THF 3%
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}%’ SOUL IS, that the soul 1s entircly different (
l«)f from matter Our 1dea of pure soul shall be
‘? R merely an 1dea, corresponding to no reahity if §
W& there can be no pure soul, 1 e, one entirely
‘:Q free from the dirt of Karmc matter This
Qﬂ shows that the soul can be pure That 15,
% there can be Liberation

RS

s

As 2 fact the whole controversy centres
round the first proposition  As soon asit i1s
clear that there 1s a soul and these are its

Z@ta

o
X

TR

;
&=

qualities, then the rest of the propositions
] follow e1sy enough
?;1 Doubt 1 If the means of the Liberation
% 1s the undomng of Karmas 1t 1s natural that
?;;2 the soul shall never be free from the Karmas
This 1s true only of the soul not free from
@ Karmas, 1 e of the soul embodied 1n Karmic
3' matter It 15 the nature of the sout in this
I mixed condition to do Karmas Otherwise the ){ £
pure soul daes no Karmas It 1s absorbed 1n (%
its own eternal Qualities ‘r'
Doubt 2 That which has a beginning must a
have an end and that which has no begin b
) nming has no end So Karmas from being {4
5 attached to the sou! from ever must remam s5,f
}  withit forever And if Liberation has a begin
~ mmng, it must have an end also ¥
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The two universal proposttions in the doubt
are yntenable, ¢ g the growth of a moustache
has a b g, but no end ly The
Unnverse seemungly has no beginning, for no
authentic date or tume of 1ts begmning can be
given, and yet all systems of thought and
rehigion predicate some sort of end forit Any-
how nesther Inductive nor Deductive Logic can
stand surety for the truth of the two sweeping
generalisations upon which the doubt 1s based

Yet we can give a Dhttle more thought to
their particular appheation here

The soul s Umon with Karmas 1s with

out a begimning therefore 1t has no end *
Accordng to Juna sacred books 1t 1s true of
some souls the unhberable or Abhavya souls

Such souls will remain embodied in Samsara
for ever They may and will reach up to the
end of the Umverse, will enjoy all but Omm

scienée and Omnipotence, but theirs 1s not to
cross into the beyond Universe mnto Nirvana

This doctrine causes difficulty to many students
of Jaimsm, but really 1t1s not devoid of some
logscal force For the Samsara 15 eternal and
must go on Therefore some souls there must
always be i 1t Of these some must always

1

TRy
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(B o 1
?,1'.‘{’ go up to Liberation Others must for ever
«‘3\“ remam here below, reaching almost God-
?fvg hood, but never quite attammng at

3

T

Liberition has a begimning and an end fa.g

? therefore also, ~Liberation means Perfection f;;‘
Qg‘{’ 1 e Perfectknowledge and Perfect Power The : 5
4. Liberated soul can be netther 1gnorant nor 1%

»%a  weak Therefore once free 1t 1s always free
from karmas

In fine, beginming and an end are not
necessanly correlative They do not imply and
connote each other There are things which
have a beginming and no end, e g our mous
tache, 2 woman s breast etc have a begmn-
ing but no end Death 15 no end for the
status quo ante 1s not restored Tiungs which
have no beginming but an end may be exem
plified by the whiteness of milk, which has no
beginning but may be destroyed by pouring
1 glass of milk 1n a ton of red colour
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Doubt 3 ILaiberation means giving up 5
desires, but the desire of getting liberation t}j}
also means non Liberation Therefore there
can be no Liberation

ARy

3 It 1s true Liberation means the cessation %.9
of all desires Desire implies mmperfection :25
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We wish to have only what we hne not
got In Perfection the soul has everything
Omuniscience  Omapotence  Ommbeatitude
1t requires nothing then The desire of Libera
tion also 15 left behind sometime before Libe
ration s gained The destre 15 up to the 10th
Spinitual stage After that in the 11th 12th,

13th and 14th, there s no trace of this desire ¢

for Perfection also And Liberation s at the
end of the 14ih stage ( For the 14 stages re-
ference may be made to Jaina Books specinlly
Gommata Sara Jiva Kanda and foravery bnief
account to Outhines of Jamsm pp 48-52)

VI There is Means of Liberation

Souls can be free Souls have been free as
those of Lords Adinath Nemmnath, Parsvanath
and Mahavira and of many others The mnner
vision, the spintual expenience the enthusiasm
of benefitng humanity without any seifish
motive of any kind, have been common tg
them Love and service have been the eyes of
these glorrous Pilgnms Passionlessness, the
preparation and Self reahsation, thewrcommon
goal The words always differed as also the
parentage and countries of these Enlightened
Souls, but the goal and the path were the same
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Rnuals differed so did also the teachings in
thexr language arrangement, contents and
veiw pomts But the mere ntuahists as also the
upholders of barren knowledge muss the truth
The ntual 1s merely the external garb The
word of the book s a half revelation of an
unrevealable reality Thespirst of all Religions
1s the same Sin flows into us through wrong
beltef vowlessness carelessness passtons and
the activity of the body speech and mund
The determnation not to hurt any living being,
not to e not to steal, not to be unchaste,
not to be engrossed in worldly objects to
be careful as to our actions speech and
thought to curb our passions to sow and
nounsh the habits of forgiveness humihity
straightforwardness etc , to bear our troubles
with fortitude, equanimuty and even cheerful
ness this 1s the obvious mode of counter
acting the inflow and bondage of sin
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Right Belief npemng into Right Know-
fedge, and as given above sull further into
Right Conduct 15 the surc and only and
eternal means of Liberation

s

5

Finally the means 1s the goal also Libe-
ration or self realisation s attained only when
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(54 the holy Trinity of Right Belief Right Know 3
$\Y Jedge and Right Conduct merges mto the (#
% Eternal Unity of Self Absorption by Right ¥
Belief npening mto Right Knowledge and ,a;;
4 conduct by Right Knowledge becoming the ‘t‘}
&“! basis of Right Belief and conduct and by :3'7
& Right conduct becommg the bright gold Ei«‘l
(F guarantee of the genuneness and prefection
xf of Right Behef and Right Knowledge >

x] There s nothing peculiarin the above Jama ‘E‘i
doctrine My Mahomadan brethreninsist upon f’ .’2
% Jeesler e knowledge and conduct, as the
Y signs of { Ja!) true Faith or Belief My Chn Wy
h‘i stian {niends are famous for therr emphasising "{;
{% Faith m Chrst as the vistble revelation of the é\
v. Trinity to wiich all Hope Love and Chanty
lead Religions and schools of Plulosophy are %
ﬁ? the many maps and charts of the land of Love ‘i}
;7“{ Rught, Beauty Joy, and Truth The path 1s ﬁ‘
the same Maps are guides only To reach the
end of the journey the soul alone has to gird
up 1its lomns and march patently along with
the tndent of Right Belief-Knowledge Con
duct 1 hand When 1t reaches the goal, it
finds stself The kmg returns to his Kmgdom
and achievesthe Infimte Quaternary of Infinte
Conation, Infimte Knowledge, Infimte Power,
and Infintte Bliss This 1s Self realisation
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{ Self~Realtsation ) J\
st sren—fafe i
1 ‘F
Soul-Knowledge 15 Necessary for Happess &g
& eren ywsar A, 9 g T |

ey ¥ ur Ay, o wEe w9
FermTafree WA g ORI ! g
Wmhmm@wn’n %
1 bow to the feet of the Holy True g(fx
Teacher, the Adored (Jina), who explamed the ’L‘
real nature of the Soul without understanding c'j?:
which, I suffered infinite musery
Commentary -It 1s evident to all thinking
minds that the whole Unwerse talls into the
two Categortes laving and Non-lvmg. The J,
argument here and hereafter 1s addressed to
all, even to those, who do not believe 1n the ‘)
sou! because Life and Lifelessness are recog ﬂ{’
msed by all The most advanced science 1s ;?;
peering with persistent and anxiously de* ated 1;
viston, into the mystery and gensus of Iife
Even the doubt of Descartesled hivi to argre 72
1 doubt that ss 1 think, therefore 1 enst -
Cogtto, ergo sum  Thus the cxu'.cnr‘ Ei’i""s: i
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IS¥ only of life, but even of the Ego, the lwing
}"‘}»’ Soul may be sawd to be unnersally acceptable )
y d attention 33
;je Indeed, with just a hittle care an &
v 1t can be easity venfied by anyone anywhere h ’,
‘m 15 this great principle, Life or the Soul which §7¢
?f\v m all ages has claimed and enchanted the ;5
:n"‘ deepest and the sublimest feehng, thought and }?f
g:‘ action of mankind The great Phulosopher hias o

summed up the fact 1 the aphorism Gnothe ‘%
2 seauton  Know Thysell

the Self and Non self Soul and the Non soul,
the Tiving and the Non living  Its honzon 18
Z? 4 wide and eternal as the Universe Omniscience
15 3ts scope Its subject matter sncludes all the g’
0 substances with afl therr mnfinnty of qualities {F~
?}, and conditions, of attributes and modifications ";‘.V(
e Knowledge 1s Power Knowledge 1s diagnosis };
E‘ and cure alse Itis the only perenmal cure ;3\'

' i
&% This ss afar-reaching precept It embraces
o E
e
N

, and never failing remedy to the mfinste 1ils of a{f
r‘*'} hfe Al mankind 1s weltering in the chaos of f

pam and musery Wealth power beauty, art, ghe
religion, caste creed politics alf farf to fill the 45;
1?’ heart of men and women All fail to dnve He
S.:i) away the ever present and universal misery of &/
 Lavingbengs Allthe greatprophets reformers “fg
B o

-~

13

$



O AR RTINS R TRUCT)

! ATMA-SIDDHI 27 )‘

L

and teachers rose 1n the world sumply to deat
with this problem of evil and pain Knowledge

R
D

e N

,{ z; by laying bare before us the very heart of

Z? things the 1 nature of sub as

Q they areand persist through changes of quak  1f,

av\ ties and modifications explains to us the cause ¥ }

2 andcharacter of this misery Knowledgeatthe '»
same tume shows us the remedy So, 1t s both o9

\dy\ﬁ

) a guide and a cute There have beea souls, ‘f:
i‘;} who had this perfect knowledge of the Living Y‘ j
% and the non-Living Their hves show us the @g
‘xf path which leads us out of the turmoil of &
<% worldly sufferings 1nto the path of self culture, {5
%f self reahisation and self absorption d

i 2 a},

Self-hnowledge 15 Rare
IRATR T TGN, SIS TF 9 1

PN
R
Lt

y, T T, AICA T TR N3 Y
)
/A TIA TA vl WA g ! t;?ﬁ
éﬁ FIsATSA qrA TeATATGA ST 02 0 b{’
*3? In the present ime the path of hberation Zré
é?’ hasmostly disappeared Forthe plation  uh
‘:;g( of seekers after the Soul 1 e aspirants for %

e
S=C}
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é\:’; self relation) Thave spoken of 1t here expressly
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% (1e without gp
) Y secret or mystery) in the
“} form of dialogue betwcen ghe True Teacher é
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Commentary —All rehglons have a specu-
lative aspect giving their Theology and philo-
sophy and a practical aspect giving their
Ethics and rtual  The learned theologians
being absorbed in metaphysics and theology of
therr religion, think that they are on the path
of liberation

o

i

The priests and philistines of rehigion em
phasise and scrupulously enforce the command
ments of Ethies and Ritual, and think that
this ensures progress on the path of freedom
But they are both deluded Mere knowledge
of all the theologies and other ologies of the
world can never punfy or hberate the soul
Nor can any amount of worship offerings

R R

REN

A
A

7

devotion charty merely as such do so The (3
true path to freedom 1s marked by the growth ¥\
of compassion  Loving sympathy with the i»

needs of our fellow beings s essential Verly,
Ruth holds the inmost heart of Truth A
hmutless and spontaneous mnstinctive outflow
of love, in the troubles and for the service of
our fellow beings 1s the essential condition
and test of all spintual progress
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R Lxfernal Rutual 15 Insufficient ?ﬁ:x
B T e, Wi T &
'{z e v, 3 B TR e N ?g}
A\, werarameTy Pl T ) Vs

mwAn Rirraedsy Prawrer wa wel

Engrossed 1n external ritual with no snner
discrimination, nulhfying (by 1gnornng the full
value of) the path of wisdom such indeed are
stock-and stones mituahsts (merely)

SELF-KNOWLEDGE IS NECLSSARY

SHE TRt

Ecs

st
T .

AR

SEE

A 5 (%:
u{ﬁ’ Barren knowledge s only Lipdeep )

aq, A wewm, WA qfmii )

% MeRgAr, T T mi i
‘e aa At w R aw A e
afta Mgl VST wEGTET TAE A4l
‘ Bondage and liberation are illusory  so

they speak 1n words but their hfess full of

SEEFRE

(SR

e

e
eSS
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) delusion such ndeed are the men of barren 1"’
& knowledge. VuE
& C y
c‘s§ ‘ommentary From the absolute and purest §§
5 pomnt of view of reality the soul in 1ts eternal E;(

M
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IX enjoyment of mfimte Conation knowledge 3
OF power and bliss, 15 the only truth, and from (rz
‘l}{f{ this viewpoint bondage and fiberation from Ly
2 the bondage of karmas may be said to be an 3
=14 1llusion asour Vedantist brethren hold Butwe %
% are all ia the world, and are all embodied com &
1\ pounds of soul and s So long as we are
1% n thisimperfect condition our enthusing that \g}’
bondage and liberation are mere 1deas, 1s §&
dangerous verbage and our own lwes full of ¥
é‘j del and attact to efc
? etc belie our big bombast. "
’64{ 6 ¢
X hnowledge 2nd Rites are both Necessary L’;Uf
(/% for Liberation P

“rowtr aws A, § 7E AR |
e e, e FRT UG f;‘i

i } ‘é‘gﬁmﬁ{ AT T TEAIIGE | S
W o Rgeds RATTmeR nRM i
Ry LY

,\' Non-attachment ( renunciation, compas 13

sion) etc are fruttful only when accompamed 1 %
t\.‘, by sout knowledge And otherwise they are It}f
!% the means of attaumng self knowledge only h]m
2 Commentary -1f the external mtes are 1’.1‘;
it followed by a soul-hnower he reaches

gi' liberation  Others gamn soul knowledge by f»‘i’
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A s amv sipoi 3
' these practices of renunciation of the world,

M retring mto forests preaching the religion of
2} non mury etc, etc

S0

S5

B

% Apparent adoption of rites 1s futile

@ e, P | A, o T e
S wed e TromAr, Q1 e R e
o1 fadt w1 cary @ B @ s, W
g mymiraweT fawal Rada anou
To him (who has) no renunciation, non-
attachment {etc ) inhisheart (there, can)never
come self knowledge (If he) stops at (merely

external) renunciation, non attachment (etc
etc  he) forgets hus self ideal

Commentary —Unless the man s heart 15
filled with spontaneous abandonment of sense
pleasures and their long and 1nfinite progeny,
the mnumerable entanglements 10 the pursmt
of worldly success and pleasures, he cannot
obtain self knowledge by mere external pursuit
of pous life Here the first half verse relates
totrueand mner renunciation etc These are
essential to liberatton The last half relates to
false or merely external renunciation which s
not enough To be satisfied with this only 15
foolish and means forgetfulness of the real
object of gamng sout knowledge
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é}g True Secher After Sou} g}:
o oo & ¥ A, w A )

2
fﬁﬁ arar A, madt mag e i’q
iy o as TR A T ¥ a3 A 1 &
aq a7 EEmEtHarATTEEEL N e

} Wherever and whatever 1s fit (worthy of
3% adoption) he understands 1t and he also prac £
tises 1it. Such 1s the person who seeks {or 3,1
pursues) the soul K
,;43 Commentary ~The wise secker after sout 4>
1 adopts and practises renunciation non attach W
mentetc etc, wherever 1t 1sfit tobe practised é?
)

2

That 1s he lays the nght degree and kind of
emphasis on the external modes of acquining 5
self knowledgeand ontheself knowledgetself &

4
Srimat Rajchandra lays stress upon the 3
futility of mere external rites and also of mere &\,

e,
LY

S

é{,’é barren knowledge (see verse 3 above} J,'
v

Eé 9 43
Wz True Teacher 15 Essential {:
1 TRy, @Rl 3T T bt
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(He who) giving up Ins mdwviduat theorses
(whims, delusion, etc ) serves the feet of the ?
true Teacher, finds Jus 1deal and attamns seff-

il

o TR

R
Pt

¢ realisation I
5 1 &
% Qualties of the True Teacher -{*ﬁi
2{; MW, ARE i, B9y Fgaant ) %’g
gfi TR, BRI AT 1 o ) ﬁg
%51' AT FAd 7y, R, 1 a4
i’/, TICITET WA GeIgeT SwAR Mo n %\
& 5

These are the admirable qualities of the
True Teacher knowledge of the soul equa
nimous feeling (at the contradictory pairs of
the world 1 ¢ pain or pleasure censure or
praise lossor gain etc etc ) worldly life due
only to the operation (of past harmas: e
not due to any present attachment to or any 3
hatred of good orbad surroundings or circum-
stances) umque speech (e speech distin
puished by sweetness truth tnner conviction,
A beauty and authonity) hnowledge of the highest
& sc:ptures (+ ¢ all the schools of philosophy)
y
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&‘:2 Lwing Tsue Teacher 15 Beiter é\‘fv

5 AT A A, W P =,

F g fem, 3 T S A ?5,

dy g el & S
m el WW nen gg

There ts none hike the vistble (lving) true ﬁw
‘jé% teacher, and like theutility of the Victor (Tirth- %!
i',( amkara who 1s) mvisible  Without attending ._g
to this, self-contemplation does not anse ¥
%% Commentary ~A lwing teacher however
& low compared with the Arhant 15 necessary 7%,
to gumde the secker after truth Also the word ‘b\‘*
of the Ommiscient has 1ts sanctity and efficacy
as a guiding, cuning and 1llumimating Precept -

12 :

N 1
AT YL T, G A o | x%
AT A TOER A1 WAy T 1L 0 G

SRR

T

Y P wgagears R ard @ B &
;I;;g o g gar ATsert v T 1R ?3%
& Without the teaching of the True Teacher,

r, the character of the Victor (Jina) 1s not m’(

'3'{; stood , any good (be done to*
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without such understanding? With (such) (@

\;)} understanding (alone, 1t 1s possible to com S
%% prehend and attamn ¢he full and true) character 84

f?v‘) of Victor
g

2 73
15 13 ’f;
The word of the Teacher who 1s not 1n 4
our midst
MAWE HRAT, Jg T T |
Heqq WY W I, €4 AT g9 ) 23 0
T STRFAT T aggEaTaeE |
TETE QO [ ARTATRTARTE, ) F2

The scniptures which deal with (or establish)
the existence of the souletc (¢ e the non soul
mcluding matter tme, space motionand rest) 4
are the prop of the deserving (¢ e liberable &
bhavya souls, where there 15) no nearness of pf
visible true teachers )
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T TR 7, ] 2 w1 | !
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Or, f the true teacher has ordered the read-

| g of such seniptures then the pupit should

always contemplate such after giving up the
disputttions and distinctions of the different
schools of thought
15
Self concert should be given up
5 i e A, T ETI AR
At o 7ww &, Wy Rl n g
@ fr eI wgarfrRy g
TIRTAT WA STRATHAI U Iu g
(i) the soul restrains 1ts own winmsical
(delusion born ) self gurdance 1t certainly
attans liberation In the past hberation has
been attained thus by mfinte souls —thus
15 said by the faultless conqueror
16
wera Aggedntdt, #wT A
Y T FA 4, A6 TAGH AP 28
SERATANT, FA Terd AT )
7Ry WA v AT w1k
By the nearness of a visible true teacher,
the whimsical self gwdance 1s restramed By

adopting other means, it on the contrary,
(increases),«becomes two fold
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;;‘ 3 Right Belief

é’% w17, WA AT ad, I ST |
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4 After giving up whimsical self gwidance
il and obstinate holding of one’s own views, the
%4 soul follows, the gmdance of the True Teacher
Knowing this to be the visible cause (of libe-
ration, the Jina, conqueror) has called 1t true
5 or Right Belief

q 18

%

Passions are Enemnes

%% AT N wEl, MmO |
}2% AR FLIF TEAAT, TFT 7978 a7 1l < |

& wr_art & ey w1
& X 2 md maEm ge 0 gen

/s The mighty foes, pride etc (1 e the passions
of anger, pnde deceit and greed attachment
g&} and hatred of the non self) are not destroyed
. bywhimsical self gmidance By going under the
* protection of the True Teacher, they go away
with shght effort
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1 The Greatness of Reverence %
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)
{41  He who, by the preaching of the True {3
Teacher attained perfect knowledge did reve
&% rence to the Teacher, although He became ‘,"cs,
)) the adored ommiscient and the Teacher did %
'k ﬁ;
ﬂ not attam God-hood ‘g\:‘;
A
‘g’g Commentary —Compare Jesus taking his ;{
éq’r; baptism from John the Baptist and doing reve "?‘r;
% rence to him Compare aiso Rama and Krishna 3;‘;
}\{I and other divine incarmations reverencing {3
S;i their Gurus who were always less than God ;‘
2»!/( . 20 d&r‘é
§ i fwd, ol e | ig:g
g N [ -
‘53’ U7 &g v A, Y A g Ukl 5
b Peed il a1 $
4 TaTler AW g FRISTER woae ke 1 A
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The holy non—1ttached ( conqueror) has g‘}
described thus the pith of Reverence The &

ISP
e
PG

A root cause of this path, only some fortunate ¥
dgl souls underst ind rg
=) 21 %-.
g An Untrue Teacher o
} b
{3, wwrye w RAa, W g 3RE | @
] i, 75w AR 022
3 Yer Priiremy wda g | 1§

TERIZERIFATAG, TR e 1% 1l

The untrue Teacher approiating this reve- 2&

3 fence for us good 1s bound by (the fetters "{f{';
(é}b of) an intense deluding karma, and fallsinto ¢
the water or ocean, of Mundane existence \E

&0 Commentary —Such practice mvolves the %
?7» passions of deceit and vamity, prde  The :F
0
’é

¥ proud teacher musleads the pupil Therefore
1t 1s doubly harmful It injures the teacher
5}"1 and the pupil both The passions are the
1("3 most dangerous forms of dclusy,m
:

¥ 22 14
3‘&& A Bigot i:?i
&7 79g < 3, WA o v ) i
e % vt o d, = & Pt R2 1
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The soul seehing Liberation understan?s -
this (path of Reverence and fanh) Tre =
U bigotted soul sceking its own whims fard £y
&Y' delusion) certainly makes a perverse Lt of sz, ¢
23 <
31 Charactenistics of 2 Bigot ¥
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!’g He who 1s & bigot (or farate} t1s mp
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&3 anchnation to soul (knowledges, 7 gpp .
¢F bigots, here T descnbe the chargemy, g i
Yy smpartially 4
& 24 i
:?‘ A Bigot worships plausitle T, .
Py Teachers
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i
' He takes for a True Teacher ome who (@
E& has the external of renunciation, but has no wh
o Lnowledge (of the self) or has deluded affec- }é
% tton m the teacher of his own birth rehigion 3y
ak‘

25

%,
A Bigot confounds Truth with mere !7,

1;
K
:_ glories of Tirthankars, Founders b
‘ of rehgion lg
W ¥ P, s P | )
i any B, D B gl us i g%
Rraea =g wafimr =

Tz t
wan wimaly serrashaldig g
He understands the Jina ( conqueror) to
be the description of the size ete  of the body
of the Jina (conqueror) or the Hall of the
Aud {Sama: ) etc and fi
hus wntelligence (to these external mamfesta

AT

‘\%u%%

tions of the real Self reahsatx;p- - he con &}
queror ) - -
26 b £
A Bigot 1s

e
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Fven 1n the presence of the wisible True
Teacher he takes a perverse view and
follows the untrue teacher with determination
chiefly to gratfy s own vamty

27
A Bigot tahes merely Scriptures for
Truth

TR R W, & AN g |
e PN AE giwiEE 139k
FamPrady sErTaTEae, |
auw Frsaw 9t gfiranres svomy 10
He takes the teachngs as to celestial etc,
(hellish) condutions of existence for scriptural
knowledge, of the soul or takes the forms

of his own religion (or caste) as the cause
of liberation
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28

A Bigot takes Vows, but is yet attached
to the World
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He takes for a True Teacher one who
has the external of renunciation, but has no
knowledge (of the self), or has deluded affec- %
tion 1n the teacher of his own birth religton %

ERFRRS SN I

25
Y5,
%C Y A Bigot confounds Truth with mere g
gloties of Tirthankars, Founders &
3 of religion ig;
1 g, AT iy E‘?
W g B, AW AT R el 98
forren i b @ X

B, 1 i
agR, ©agfe sermsffimdy 1y ‘g«:

He understands the Jina ( conqueror) to b
be the description of the size ete, of the body
of the Jina (conqueror), or the Hall of the
Audience (Sa ) etc and fi
hus ntelligence (to these external manifesta
tions of the real Self realisation of the con-
&8 queror)
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A Bigot 1s Perverse
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Fven 1n the presence of the visible True %‘
Teacher, he takes a perverse view, and fﬁ
foilows the untrue teacher with determmauon Xy
bt
3

%TEVN%W@&@
&

o~

o

SRR R

chiefly to gratify his own vanity
27

A Bigot tahes merely Scriptures for
Truth

T il o, § e yaEe |
R FrERl TR gReRew e
Fnfmfiaiy sy
ety Fra 4t gReatrer oo it 20 0
He takes the teachings as to celestial etc,
thelhsh) conditions of exstence for scriptura)
knowledge, of the soul or takes the forms

of hus own religion (or caste) as the cause
of hberation
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A Bigot takes Vows, but is yet attached
to the Wonld

g W 7 TG, 7T qQ WRAA |
7w qondy, 3m S W e

ST S R a7 N T ey

o p i - DA T o ay S T et P T PNy BT , -

SIS,

N

1



=)
<

RN NN o AT Y

A ATMA-SIDDH1_
= - o
é N wEdy gergRraenfmRE | “
o) o Brig Ay dregemaee 1R H (Y(,s‘
}‘{, He does not understand the true character
"I:"& of the path (of renunciation and vows, but

takes on himself the pride of vows, or does
not adopt the} path of soul 7¢ the highest
';V deal (for fear of) losing his worldly {post-
g,} tion or pride)}

{F" A Bigot has the Pride of Knowledge
553 T AT ot A e A |

&y W ey, Wy T R
?3 7 g g T e aw
z;, VL TCAEARY, TY™ gdan xR
JIAT Or adopts the real (metaphysical) pomt
Sy of view up to the extent of mere Iip-adoption

& negatves the true (mode of) life (1s gnen {§ *
?‘r;‘ by a true Teacher in true books etc ) and "‘
ﬁ? 15 without (2 e neglects the true and suffi-
%\r cient) means of Isberation)
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(}fi His Companions also Suffer %
@5 TN T T, AT T T %*
é? O H, ¥ 3 MR n iy
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(Such = soul) does not gain the stage of ;3
knowledge, nor the stage of (practising) any i
means (of bberation ¢ g vows true renun- ‘§
cation ete ) Those who find the company ¢
of such they also flounder 1z the ocean of §
mundane existence

T
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Bigots are Unhiberable
T g iy dark, PR T | j
Y A A, AR u3 g
1
L

ES R AR

ward} frr ansf efmmafiEga
mpmR W FCARRERAEET § 3 4

w These souls are bigoted, and ate for thewr ,
‘/ own vamty etc These cannot atiamn the

i Inghest Ideal They are among (the Unliber

P

able those who) have no night to hiberation

o
S

q 32

it A Bigot 1s Unfortunate

“% 1 T Sl T A |

Y oy A weTerm, T gl iR i
£ eumitemat f qeafeRee oo

%’ FEE | AT AL AR " W %<0
53, There 1s no suppression of passions, nor

internal non attachment nor oppenness and
frankuntess (10 hus mrier being ), such a bigot (15)
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T

‘5%? unfortunate (For he can have no nght
W belief) and consequently no self-knowledge

éé’ and khiberation
¥ ,J) 33

Qualities of Aspirants to Self-
g{ Realisation

AT FAT FACIAL, HATY FT A |

X Ty e, TR g 33 1
warflagy v wataoRad |
mrafaan qRASYRISSATanaR I 30

Thus T have described the qualities of
Bigots for the purpose of removing bigotry
(from thinkers) Now I describe the qualities
of a soul seeker, (aspirant to self realisation)
for the purpose of (the attunment of the
ideal) bliss of the soul

34

True Samts
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0t
ey ATMA SIDDIR, 13 \;"(2
}? {True asceticsm or) samthood s there (7%

z where there (1s) Soul Knowledge They(saints) :}Vﬂ
;{ are true Teacher Else (it 1) delusion (to %

1§ revere) the teachers of ones own family f
fﬁ)} (merely as such) The persons (who are) zy’
é“: soul seekers know ths 4

Ve
i% 35 ‘;@:

%a} The Liung Teacher 1s a Blessing Y
~ I
{Q; ST T SRAAY, T T ST A q‘i
‘:Zz], @ am oydl, 9 wEaE 3wl %“é
1
serarii e T W
g‘;é Tl g THASSITA T 13 0 e\%
(The soul secker) reckons the attainment i\g
il of a (lwing) visible True Teacher as a great ¢
& 7 blessing and acts on fus precept with the {7
T‘) united activity of the three vibrations (energies 'Vl:
\; of mind, speech, and body) }
v 36 a‘p
f{i The Ideal Pathy 1s Eternat :f
L
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One (and the s1me) 1s the path of the ‘Tﬁ
Iighest 1deal i the three ages (Past Present &(ﬂ
and Future) That hife (alone) by which the 3%

Highest Ideal 1s obtained, 1s worthy vf}f‘

37 i1

True Teacher should be Sought \:';:

vy fart maR, Y aEgedn | :{%

T 1 SRATag, T A w1 30 1 t‘l}
TALT WAEC T GRr

agmagfaa, 1
FRGEHERT qg wTea werdy G b s i

Thiking thus 1n the mund, the proximty ;‘é
of a True Teacher should be acquired (or R\
sought) The mund should have no disease
(craving) other than the desire of soul-
search (or soul ideal) only LA

\1d
Commentary —In the 10th spiritual stage f H
the sant has no passion except the shght of

desire of attaimng hberation E{S‘
38 !"!;
!

Soul-Ideal
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L§ Where this condition 15 attamed, the wise {7
?"\‘&! teaching of the True Teacher 1s palatable p
:yz' From tlus wisc teaching there anses bliss— R

?ﬁ? giving night thinking f é
h 41 fie
‘W; Self Knowledge Follows Right-Thinking }:l:,

wat w12 gitaan, @ e e fg

ig)} § g v T 98, W o eEng el f}fig
]35 AR A3 99 ANESAAITEAT, | ‘]
i, ¥ A v e segaRafam et B
57 There where right thinking 1s mamifested By
A there self knowledge 1s mamifested By this :‘:}‘)(J
.\I,;) knowledge delusion being destroyed the man ‘\j\f
(3 attuns the status of liberation [
‘{E} 42 fz

,'711 Raght-Thinking 1s given here in Six Parts

\{ﬁl T0% ¥ AT, W g |
Ay GERETRIEd, W e AR e
W) opim eRem & g gfern a E

5%: By the mise of which nght thinking the i
4: path to liberation 15 understood - that T tell &g
i@y you m six parts mn the form of a dalogue i

between the Teacher and the Pupil X

SR
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) } The Argement of the book g

o ) & Py e A 8
% G, WY D g’ ey
drfisher @ s Fredsfia walshea frrrmg )

Y s o grafrdvaT aree e i,
‘,} (1) The soul is (2) Tt1s eternal (3) It1s A
4§ the doer of 1ts own actions (4) It 15 the
% enoyer (of the fruits of these actions) (5) :3,‘?
5 There 15 Liberation and (6) There 1s the \(}«;‘
3, means of Liberation, True Religion o
{»g Commentary —This verse gives the entire 4‘:
argument of the book In its way it gives <7

f% the entire fundamental posttion of Jamnism %\g
:55 Thus i the first century B C Sn Kunda

i

15, Kundacharya n his Panchastikaya Gatha 129 %v}x
»iyv wrote — {—f‘:
QE? STl Ty @ gy g PR g L

g Fawtir o gaP Rt e 3R LG S
% The soul knows and sees all, desires té
gq,‘ happiness 1s afraid of pam, does good or 'ji:
}'j’ bad actions, and enjoys the fruits of them 55{
33; Then about one rmilennium tater Sr Nemi &,
t;;if, Chandra Siddanta Chakravartin his Dravya (;}
1% Samgraha Gatha 2 smd — U
?tﬁ’l A

s
e
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[
"?2 It Ines has conscious attentiveness, 1S
? immaterial, doer co cxtensive with its body,
), emjoyer fixed in mundane esstence lberated
é,& and with a natural upward vertical motion
éﬁ (1n 1ts pure state )
Snimat Rajchandra carried on the great
@j} tradition night to the end of the 19th century
%{ 1 have italiased five ponts 1 Sr1 Nem
J? /)}1 Chandra’s verse which cover the six pomts %;

somn g e
SRERTEEEE

o
s
gy

4 of Smmat Rajchandra

b ot
?a Sr1 NEMICHANDRA S SRIMHT RAJCHANDRA’S ‘g\\‘
I 1 Ithves includes 1 Existence of the soul, fb &
é‘% 2 Its Etermty %
92 2 Is doer 3 Itsbeingthedoer, and f{
(‘ﬁé 3 Enjoyer 4 Enjoyer of Karmas %
\} 4 Inmundaneexist- 5 Capable of gamng Mé
BP encenwhichnlone Iiberation
P 3 1tneedsand follows !
;3’; the way to libera
é, tion, 1 e, rght tli
3 conduct i’f:f
35

5 Liberation includes 6 Means of iberation
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E?é( The Pupil Doubts the Existence of f‘z:'“
;} ‘{ the Soul ?f’
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It can not be scen It has no form, §F)

there 1s no other similar way of experiencing ;
it Therefore there 1s no Soul ﬁ)‘, 5
46 :a,é
ST ¥E A A, WA BT T | \\l
o B A, W g @A les 3
Bg uw ar s aredisam @ = 1 ‘.&"
Fxawm aar aEy fy Bl mewg neen 2
Either the Soul 1s body stself or it 1s only %
the senses and vitahities Therefore 1t 1s wrong é}’z’
to take 1t as separate (from the body), the Ly
senses vitahties and respirations for there f:.{t
1s no sign of 1ts being so separate Q;;{g

Commentary ~See my  The hving and
the nomlning substances mn the Jana 7
’i‘g

marey

Gazette, Vol XV No 4 for October 1919
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And if there 15 the Soul why s it not
knowable ? If 1t 1s hnowable, 1t 1s s pot E~,_‘
clothes etc are

e,
226
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T TR, AASET W 1 e |}
misar 7 memsia amr girmar oo
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Therefore the soul 1s not the means of

lberation 1s tlusion  Tell me the effective
means of explaming away this doubt in my
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The True Teacher’s Reply .,é;
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From the false :dentification (of the Soul)
with the body, the soul appeared (to thec)
Iike the body But (really) the two aré
separate (for their) real characteristics are
{evidently distinct)

50

AR TErearmfl, FRAT TERAE |

9§ a4 T 5, 3 W T e 1t
Ty, Wit de-PRAL W, T ari
T AfmenERIEE g i e U
From the gross bondage (of the Soul) by

the body the Soul appeared (to thee) Iike
the body But (really) the two are separate,
as the sword and 1ts sheath

51
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SEsITSAIsIfaat Wisha Arrim 1w
That which 15 the seer of the sight and

the knower of form (and of smular 1mme-

diate or mediate expertences in that) what-

ever remauns of (direct) mdisputable exper:
ence that 1s the sign of the soul
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Commentary —With reference to the doubt
raised, 1n verse 45, the eye sces, but the real
seer 15 the soul behind the eye and the mind
knows the form etc  but behind that 1s the
soul (the real knower agamn) These exper-
ences by the senses and the mind depend on
outside objects and also upon the intelligence
or the attentive consciousness wmside  But
whatever 1s independent of all these and
remains the nnermost and most direct ex
pentence ¢ e the feeling of itself by the Soul
1s the Soul
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Each several sense has its own subject
matter of knowledge But the soul has know-

‘f» Jedge of the subject matter of all the five senses
‘o
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#Y  The body does not know 1t nor do the 7?
)’,§' seases and the vitalities know 1t Know these
‘3({ to (have therr bemng or to) funetion with the #
L Power of the Soul (itself)

i Commentary —Compare Jaina Phifosophy
lb“ and the process of the sensiive knowledge

See my article on Jamna Psychology i the
oy Jamna Svetunbara Conference Herald for 1917
ad 54
b | ety i, waTdy T

RREEY 9qWd, T o 9T 4w i

ERSRER ST

o

1)

Fisaearg wvETE AR JETaTE |t
¢ Hrama Ty vm‘mm nua i

Through all states (the Soul 1s) always
known as separate Tt manifests atself as full
of consciousness and this 1s its permanent

A L0 Dermys d e, Ry TRt e T 2B
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Thou knowest the pots, clothes etc and ‘(.'i\

%\‘f' therefore thou believest 1n their exsstence

‘31{; But thou dost not believe in the knower of 'of

‘&5‘ them What can one say of such knowledge? /‘«;

1

f’\f Commentary —Here Snmat Rajchandra

|
i, touches the line of argument of Rene Des- ';‘lz
,\;{ cartes 1 establishing the eustence of the 2

] £ soul i his famous Cogrto, ergo, sum which *;,é
}.3j 1s forever a classicand most urefutable mode 3y
{% of proving the knower the Ego the Soul Q\l
il e
E‘;? 56 ° aﬁ
) T g T T, O T Al W gg
W f Sy, W R AW AN 1 o]
Gt/é 73 ¥R am afsue wEtmE ¢ L?]
Ry *ng Ret afy w99 g v W W

S
3 (We see) Supreme enhighicnment mm a ¥
b
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’E shght body and small inteligence 1n a big V‘,
}. heavy body If the body 15 the soul, then B
{¢ this difference cannot arse 3
% 57 Y
- s s !

% ¢ YA ha B, e A i | %’2.
i S ar , R na s el &

”\S T fr s GEG e so
z:g ol @ wiRwr B et @t nuol fi
R 0 OB o YD E e €125, Sy 1)

Sy, Bamt



QRIS NI ST

/‘?‘f & ATMA-SIDDH} &

i% The nature of Iifeless and conscious (or

%“,}\ hving Soul) 15 obviously entirely different Q“
They never become one Tn all the three ages

(they reman as) two (different substances )
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The Soul stself doubts the Sout It 1s the

doubter of itself It 1s a matter of surprnse
beyond measure
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I —THE SOUL IS ETERNAL
The Papl’s Doubt
59
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According to your saying as to the exis
tence of the Soul by contemplating upon 1t
n the mind 1t1s possible (that the Soulss )
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Al
fg& Now anses the second doubt that the I
P 1 Soul 15 not mdestructible. 1t s born with the Tp
= union of the body (and) 1t 15 destroyed wah &
g_’:! the separtion from the body i?
3 9] o
& @ T ofirs B, 9 g ) s
v ot o Adl, e ¢ 7 sem i &R q‘\]}i
wa vty wey ofomiy sfee {5

o gTss Rl gad e 173
Qr, the substance s transient (as it 1 i{&
t
!

13

QT A

seen) changing every mstant From this ex

3/ penence also, the soul 15 not known 10 be ‘;
% eternal ﬂg
& @ b
b?E ‘The True Teacher s Reply {q’}:
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g)&:’ﬁ Egars g @y e ef e wd |

B il war e dmsgaien e
;“E’ The body 1s merely 2 concourse of atoms,

% lifeless with form (1 e, matenal) visible

&}' (Then) upon whose experience (or observa-
% tion) do the generation and destruction of
consciousness depend ?

ot S

Commentary —How and who knows that
consciousness 15 generated or destroyed by the
body? 1 e 1t 1s this knower who 1s the soul

63
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Upon whom the experience or the obser-
vation of the rise and the destruction (of
the body ) depends”? Without maintaining the
separation of that (soul from the body) there
can be no knowledge by any means (what
soever)

Commentary —Suppose that the soul 15
born and dies wath the body Then who

knows that the body 1s dead or the soul 1s
bewng born out of 1t ?
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To me 1t scems that self-conscionsness 5
emphasised here We are conscious of it
outside matters  But i addition to this we
know that we are so conscious It 15 thn
{ecling olour knowing sometfung about others
and ourselves which proves the exsstence of
ourselves The body must obwously be
separate from this for the body never Anows
the soul 1t s the soul which knows the body
In other words the body 1s only the known
never the knower but the soul 15 always the
knower and sometimes by refecting upon
stself, the hnown also

64
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Whatever unions (and resultants of unions)

are observed they are viable to the expen
cncer, the (soul)  (The soul 1n the body 15)
not {observed) to anse {rom the Umon (of
the elements of the body, therefore) evidently
.. the soul (3s) eternal
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J Consciousness arises from matter, or matter ’(gl
from consciousness Such expersence has never

} been possible to any one gi

66
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N That the nse of which 1s not from any %
kmd of umon 1ts destruction also cannot
be from any cause It 1s therefore always %
etema\
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In snakes etc passions (like) anger etc
are more or fess observed  This 15 due to
the (tendencies acquired by their) actions
ind lives 10 the past incarnation  Thus also
the eternty of Sout (15 proved)

68
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As a substance the soul 1s eternal, its
modifications change  Through boyhood,
youth old age etc the man has the know-
ledge of being the sime one person

Commentary —Here the ntture of sub
stance 1s given A substance 15 a collection
of Attributes and Modifications It eusts
and remains the same throughout all 1ts modi-
fications which change
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15 of transient objects such speaker 15 not
transent, (for the sayer must be continuous

1 e, the same to predicate transitonness of
the prl:cedmg mstant) Ascertamn (this) by?\
experience {or observation)

70
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Never any substance 1s entirely destroyed
(re 1t can be traced through its several
condihions, e g gold 1n a bangle through a
ning or a chan or a necklace) 1f conscrous-
ness 15 destroyed find in what 1t 1s transmuted

Or if the speaker knows that knowledge E‘

T i ot

u

s IB R ST

I —THE SOULIS THC DOLR OF KARMAS
The Popil’s doubt
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The soul 1s not the doer of Karmas

}\ Knrmas do Karmas or clse the domng of

:N’ Karmas 1s the nature of soul (s ¢, the soul

; can never be nd of Karmas and there s
M) no Liberation)

é“\' 72
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; The soul bemg always separate {from

¢ harmas) matter binds (Karmas to 1t) or

God instigates (it to bind Karmas) zod

o therefore the soul1s unbound (for the bondags

1s not his but due to the desire of God)

73
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5:31 Thus meseems there 15 N9 e € ¢ o2
means of Liberation How zrf e n o=

{ﬁ ponsibility of karmas do~ zg Fear
(then)?
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% The True Teacher’s Reply
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If consciousness 1s not active who cognises &’
Karmas ? Conscious 1ctivaty 1s not the nature ?s\

Y
Z

of matter Sce and think of the nature (of
things as they are)

) . ?
W e @ :
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afy Rafra @ <, Tme it wi | %’
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If consciousness does not do them, the |
Karmas would not be So 1t 1s not the natural */?
charactenistic of (Karmas to do Karmas) !
nor 1s 1t the nature of the Soul

Commentary —The question of Karmas 15 E\
not very difficult, if we remember the dual i
character of our personalhty The existence%'
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of the Soul has been established above The :
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Soul 1n us pure form of Omniserent come
crousness which 13 obviowsly higher than
Indiidun) Socsal, Patnotie, Huminaanan
and even Cosmuc Consciousness s not vishle,
The Jamna sants—Arhats or the adored oner
were Omnisaiently conscious and vimble abio
But they are not on our sinful e1rth now
Thus the soul exists, hut we do not sec 2t
1t tts pure or even all but pare form  We
see i in combmation with matter, with
harmas $n hunda kundacharya teaches us ~
A I3 g

(Sec Panchastikara Gatha, 27 )

Jiva 1s combined with Karmas (matter}
It 1s thus soul mixed with Karmas from
cternsty, that does the Karmas and emjoys
therr fruats Otherwise the pure Soul s pure
consciousness, Bliss Power the doer of s
owninfinite sell modifications and the enjoyer
of its own mfinite self bliss

Samgraha Gathas 6 7,8 )

The sgnorant doubt of the pupit reatly
touches the higher Truth of the absolute
character of the pure Soul (Siddha) where
it does no harmas  But in gts embodied
mundane conditton 1t s the soul only who
dacs lhc Karmas 1s responsible for ther?
~ TR m e

N

(See Drapa
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and experiences the good or bad results of 4%
Vg them Thus, the pure soul alone does no ;3
149 Karmas, 1t does them only 1f combimed with
%, Karmic matter 1 1ts embodied, mundane ?"1
a\’ conditton Nor does matter do Karmas ﬁ?

7/ except 1n so far as 1t becomes the essential f':
3%,\(\ means or necessaty auxihary cause (Nimutta
\#2 Karana) of Karmas bemg done by the soul 7
Another consideration confirms the above l&z
f'-3 The first process in Karmas 1s Asrava, thetr @,
kg nflow towards the soul This 1s done 1n one
% ﬁ of three possible ways, the vibratory activity e,
M) of mind, speech or body As Umasvam i&{
;1 teaches us 1 Tatthartha Sutra chapter VI \
J& Aphonsms 1 and 2 — ?,5\
T AT WA FA A WA w wera uvl
Vibratory activity of body speech and I
mind 1s Yoga It 1s Asrava or mflow of ﬁ}

2

2]

Y

sk

[

Karma
Now all body, speech and mind 15 pure 5"
matter and nothing else ¢ e, apart from the ‘@
cotiscious soul wiuch 15 embodied 1n 1t i
Things enjoyable by the senses the five \l{
senses themselves the bodies, the mind, the :k

karmas and the other matertal obects all 3}”
this know as matter (pudgala)

i
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Thus also 18 the embodied state, s zt
matter which 1s the essential means or nece L

oA

ssary auxbary cause of Karmas being done

i;' by soul
A ) aa
&Y e W o A, arm A W :x

B o e, o fromd A s g
) afy wqw FINSHE T xn-a_ﬁ 7 aR?

34 acitsenr ayishia g aleefrar s 0
s If (the soul) 15 entirely unaccompamed
gj} (by matter) why 1s 1t not seen by you?
:§ As the highest Ideal 1t 1s unaccompanied
N ;) but then it knows (realises} sts own self

()

% See Commentary to verse 75
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No God 1s the doer, (or creator) C

15 the pure self nature (of the soul) Ott

wise if thou takest hum to be the var

doer, it wi* mvolve God 1 ¢« ot
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g&f Commentary —Dong 1mplies desire A
h[‘ desire can only relate to something or fact
$% which 15 not but ought to be therefore 1t
ni»? imples 1mperfection  And God cannot be
A

Ly i0e

S

SRS

A

imperfect Therefore he cannot be the doer

v of our karmas

*» 78
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If consciousness (or soul) 15 in (a con

dition of) self knowledge 1t does its own

nature (4e 1t brings about only its self-

modification 1 ¢ does no Karmas), but if

1t 1s not 1n self knowledge then 1t does (or

effects) the changes n Karmas

1V —THE SOUL ENJOYS THE IrRUITS
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The Pupil’s doubt
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Let the soul be the doer of karmas but
1t cannot be the emjoyer for how can Iifeless
Karmas know (that) they should mflict the
fruts (of 1ts Karmas upon thewr doer the

)

T
B

soul) 3
] . %z;
& e SRR T, Ay A }
i) oWy Ay, P T Wl
AQ FHIT FAETLISHT FORI, 93T 1 t

AT ¥ gEAA {RIE GHE WS Do ll

3y if you take God to be the frut giver,
then the soul being the enjoyer can be estab
hshed But if 1t 15 sad of God then his
Godhood goes away

SRS

SR,

81
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'- Without establishing (the existence of “»s

i God ) there remarns no ruler for the Universe

b, Then there 1s no room for the frutior ~f
good or ¥ .uons (Karmas}
s N
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hulipotive Kaemas are the actity Cof U6

il i) dself Therefore, (they take) the
Ll 0l Cotietons vibratary actwaty of the
sl Isell which Bl ammates and makes
lielug o0 tindy and speech They have the
et e oF projected power of the soul, and
ekt 10 Cor nee bound by ) the dust (or
isteetiend of Weloss (Noarme matter)

§ st 4ty = Lhore are twa <tages i
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Take a concrete example, the passion of (’q

(5

%ﬁ} anger The soul s conscrousness berng attentive G\?);
é§ 1s the sine guanon of any further process i
e, This bemng present the object or cause of %
(?a anger excites the body, speech or mind one g,
%‘-: ot two ot all three of the man This excite ::{}
2 ment takes the form of wibratory activity of Vo
?Q} the very fine material molecules of our o

“5} physical body speech or mund This 1s sub 13
Y d
gﬂ‘; Jective infiow Bhava Asrava i::?‘;i
H There 1s mfimte harmony 1n the Universe B

&
b Like attracts ke i a sure and umversal g
.4’1} and most marvellous manner Every atom 1s
& tuned to its brother—a simular atom  The <
{2 vibrating molecules of body speech or mind (Y
o set up a simifar vibration n the appropriate P
::;) Karmic matter with  which the Universe 15 i
T} filled This newly awakened Karmic matter f
k', 18 set n motion towards the soul This 1s 3,
}i Objective Inflow, Dravya Asrava %‘
- pet

T

¢ The ongml vibration of body speech of ay
1 mind may stop Then there 1s no further
£:1 bondage This 1s technically called Iryapatha ¢,
4¢ or Trapsitory Bondage But in most cases z”‘
iég there 1s lasting bondage

<

3 The vibrations of body, speech or mind, !x':
which contimue when the bondage 15 taking 'i{
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The True Teacher’s Reply
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Subjective Karmas are the activity (of
the soul) itself Therefore (they take) the
form of conscious vibratory actwity of the
soul 1tself which fills, ammates and makes
living our body and speech They have the
reflected or projected power of the soul, and
take in {or are bound by) the dust (or
molecules) of hifeless ( Karmic matter)

Commentary —There are two stages
souls unon with Karmie matter  Asrava,
mflow and Bandha Bondage Each of these
ss again subjective, (Bhava) or objective,
(Dravya) Subjective 15 the conscious atten
tiveness ( Chetana and Upayoga) of the sout
stself winch leads to yoga or vibratory actn ity
of body, speech and mind Objective 1s the
Karmic matter atself which flows nto and
binds the soul
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QOne 15 & pauger, and one 4 prnce and My
similar other differences (1n the conditions t;l
of ning bemps are scen) These are the :
(truz) Jearming of good or bad {harmas a8 %“‘
they show and constiie the effects of !if
acions for) without cause there 1s no effect o

85 \-j
TR A, oxt adft w 5

T TR i, W A 7T lex i-x{
TR AR IRR rx& il 1 g‘
sftesin veavary g wry g et ne 5

it 15 not neeecary ta consider God as ,v.g;:,
fruig greer Karmas fructfy by ther own 5\\\
nature and they fall exhausted as soon as ?’,.‘
(therr cffects ase) enjoyed

86 tJ(
& 7 W faat, v 5o wo | w%
T WY fy A, Ay ) eR 1

ettt e roweraTAT | l

arit ey By ) vi?rv: wrauia # <t 8 ’:g

{And) the many thfferences which are ﬁ

(seen) 10 the empoyment of (Karmas { ¢ , the g:
hvcs and circumstances and states and con f‘l
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place are clffed subjective Bondage, Bbwa

) Bandha They are determined by the intense
%% or mild degree of the passion, and also by
s hind e ¢ Anger 1 this mstance
The actual particles of karmic matter
e which go and unite with the Karmic body 4'
2, 1 which the soul 1s actuaily sheathed, cons ’{3}
titute objective bondage, or Dravya Bmdha
2 83 1%
b W, Fr qar T, T T v aa o 4

o YN TG, A ammnc-‘zn
fag gur « Rrdisy @Ry wamgaa, §
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Poison and nectar do not know (their

effects) by the living (being who) eats (them)

the frust thereof 1s expenenced So with %Y,

regard to good or bad Karmas understand I

the enjoyment (to be in the soul ) o
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It does good actions and enjoys their frnt 3
t\\‘i m the condition of Gods et It does bad Lff
¥4 actions and bears their frmit 1n the condition .!"E
b of belhish beings etc Nowhere 15 31 without g{
ﬁr‘,‘ Karmas

&
f«‘&" The True Teacher’s Reply V\’
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As you have found the good and bad
actions to be frutful in thewr way, so non
action or cessation of both good and bad
actions also (1s) fruitful, O knowing one, so
there 15 Liberation
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dition of pain and pleasure, prospenty and
%;\‘ poverty of different persons are due to the)
] self nature of the substances of (different kinds
iay and quahties of) different degrees This
“““ doctrine 15 deep O pupil Here I have said
ﬁ\ it quite m brief

V —THERE IS LIBERATION
The Pupil’s Doubt
87
i, A of &, g S i A )
fiedt FG T W, [AE Y AW <o

wA1 qrrrseg FAshr oo S5 7 Predr
STAARST AT FTAATSTIERT G Z07aTs | <o

The soul may be the doer and enjoyer
(of Karmas) but there 1s no hiberation for
m Infimte tume has passed and yet the

defect (of bewng unliberated) stil continues
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Even if there be lberation, there 1s no

consistent means by which the Karmas com f(;%
pany of infinite duration may be got nd of
93 >
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Agan, there are many religions and Schools

of philosophy which give many means (of # (5“
Literation) Which of the religions 1s true? 4%

This discnimination cannot be attained "%‘&g
9% é}L;
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There 15 no certainty as to the caste n gx
which there 15 Liberation, garb jn which there %
|sleer-11mn i \";arcmanysuch differences &,
of Fat™* ™"~ “Is0) a defect (1 the

Sy, ¢ wof Liberation) %5
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From an mfinte period of tume, the
“i thought activity (bhava) of soul has been
My that of good or bad Karmas By breaking
through this geod or bad, there anses Libe-
ration which 1s the self nature (of the soul)
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The entire separation from the union of
body etc (7 e karmic matter of all kinds)
,é 15 the status of Siddha (Accomplished of)
% Liberation of pure {southood ) of infimte

e
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enjoyment of its own bhss

z VI —THERE IS MEANS OF LIBERATION
ﬁ; ‘The Puml’s Doubt
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By the 5 replies, there has ansen faith in
the soul, 1 means of Liberation (yau) will
have beliel easily m this way
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The thought actvity of the soul by which
Karmas inflow and bind 1t ¢ ¢, the subjective
mflow and subjective bondage are its igno-
rance (Delusion), the thought actvity of
4 Liberation 1s 1ts abiding 1n ats own self

¥ Ygnorance 1s ke darkness {This) beng des-
g troyed knowledge shines fourth
.
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Those which are the causes of the bondage, §3

W e the path of bondage The state of break- 1 A

&‘g' mg through those causes, 1s the path of b\%:

48 Liberation, 15 the end of the mundane or

gl‘,\ embodied condition (of the soul ) F)’,
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Attachment, ™™
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The Sout 1.
15 free fromall -
can be attamed *,

the means of 1
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Karmas are of mnfimte kinds Among 59;
them the chief are eight Among these (eight) fﬁ;
the chief 1s the Deluding T gwe the way to ﬁ}‘f
destroy that (Mokamya or deluding Karma) ¢

Commentary —For the 8 Karmas and therr 3;21
148 sub-classes see Qurlimesof Jaimsm (1916) 3{}’3
Pp 261036 Also Jamna Gem Dictronary (1918) (N

5
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Appendix A %
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The Deluding Karma 1s of two kinds,
named (Right Belief Deluding and Rught)
Conduct (Deluding The former) 1s destroyed  ©
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‘ﬂ attachment (which are) the mfallible means
L(}é‘ of (destroying) that (deluding Karma)

enlightenment, 1 e by ascertamng the truth

“ﬁ’ by enlightenment (and the latter) by non- %ﬁ

Commentary —Right Belief 1s gamed by gfé

{° about the real nature of things by means of y{;‘i
13

knowledge, observation, experience, thinking

‘xn

and feeling Right conduct 1s gained by non- ¢

attachment, which 15 a preliminary essential sf{
] of vows, carefulness restramt, duties, con-
! templation fortstude and actual internal and ,2
)

‘A’b external right living
15

104 %
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1 ete It 15 evident to all by expemence, what
¢ doubt (can there be) mn this ?

d
g& Commentary —In the Life of Christ by
3 A W Gough M A, His four great qualities
(é; are cmphaslsed They are Forngencss,
S, R e

)

A
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Karma bondage 1s due to (the passtons) gy
anger etc  These are destroyed by forgiveness gxg
k3
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g‘ Humihty, Straight forwardness and Chanty

These are the antdotes to the potson of the
four great passions, agmnst which Jamnism
canstantly wams tts true votanes, v Anger
Pnde, Deceit, and Greed
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& ‘2 One wha gives up whimsical self guidance
¥4 and bind pursuit of one's rehgion and schoot
L

of thought, and follows the path desenibed
above, his incarnations, will be few (1e
he will attan Liberation soon)
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You have questioned me, having pondercd
L over the 6 doctrines by your 6 questians
* £3 Those doctnnes i therr chtirety are certainly
13 the path to Liberation
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There 15 no distinction of caste or garb

(for lum) who 1s 1n the said path  Whoever

follows 1t gans Liberation There 1s no

%7 distnction (or doubt) m this
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Those who have the suppression of the
passions, merely the desire for Liberation
sorrow for continuous rebirths, compassion
{for ving bemngs) n the mind, are called
the Seekers after soul (or aspirants to soul-
realisation)
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If such soulseekers (aspirants fo soul 3%
A

?:? realisation) get wise (gwmdance) of a True Yf

%‘? teacher, they acquire Right Belel, and lead {“‘Zi
éa A hife of mternal punfication T}n
: i
%: 110 %{
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£ He who giving up buas for (one's party !?%5
cular) school of thought and religon, fofiors ¢ >
&% the precept of the True Teacher, gets pure
A{} Right Belief In 1t there 15 veither distinction |
nor party (or partisanship} . &
At "
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(He) lives i the nature of ones own
self, believes 1n the experience (of one’s own
realisation) 1s continuously attentive to one’s
own nner nature,—(such are the marks of
one who has the) highest Right Belief
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This Right Belief ereasing removes false %
]

behcl‘ Then nises night conduct, and the soul
nbldes m or attains the digmty or status of
‘1 non attachment
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% Living 1n the perfect knowledge of the full
. nature of one’s self, this 13 called Perfect Know-
ledge (This 15 attamed 1 human body and
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&' And i this dharma (rehgon or duty) bl
% there 1s Iiberatron thou art Liberation Thy- x4
338 self, thou art infimte conation and (infimite) '?’
A‘Zg knowledge Thy nature s undisturbable 3{:
g;‘} {Power and Bliss) o
) Conumentary ~The souf sn its pure state, i,‘
E&)} among other nfimte qualities 15 possessed i
;1, of the nfinite quaternary of Infinite Cona- f»‘,r
;f? tion TInfimte Knowledge, Infinite Power, and i\}%
4% Infinie Bhiss f.w
2 17 3
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Thou art Pure, Enlightened Full of {eves-
sy Wwaking) comsciousness, Self Brilhant, the
é;?; Goal of Bliss Thyself What more to say ?
£, Think over 1t and realse (the Truth of this
if‘&f saying)
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£ The doubtless ascertainment (of Truthy §*
%% wnall knowers (successful seekers alter Truth) 57/
1 3 armves at this Pomnt and stops (e, Havmg 35
§;{1 saud this (the Trye Teachcr) assumed sifence “:‘j
i), 10 easy self absorption f’f
g The Papil’s Benefit from Knowledge © 5
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By the teaching of the
the p);pll) came niw I LTg: Tﬁi’:{” (to ‘r
Knowledge 1n hs own self His oo self i %
disappeared Tance Ié
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To him his own nature appeared to be {6{“
e
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pure and ¢ 1tself, und, habl
mmortal, ndestructible and of a nature I

" (entirely independent of) and sep from o
the body i
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(He came to see that he 1s) the doer N
and enjoyer of Karmas, (only) where there
1s delusion, (and deluded 1dentsficaton of k"
the soul with the body) (As soon as his) {
1ife flowed 1n his own nature, (he) at once
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became non doer (and non enjoyer also) éﬂk
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54“* In other words, Whatever may be hus self-

bit modifications 10 the form of pure conscious-
ness, {he 1s)the doer (and) enjoyer of them,

¢ wathout any change n hmsell

{4

*:i »

Y A o frg, & WA

:'Z; T AR, T AW TR {192 0

1 391 319 iy s st e e

Wi ETR fer! e mmee g a ety

#
ﬁ: Liberation 15 taught to be the pure
f\] (nature of the sout) mself That by which
i itis gamed, 15 the way (to Liberaton The
M True Teacher) has explamed 1 bmef the
é-a wrect path of the Liberated Opes.
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What should I offer at the feet of the I
Lord ? Everything 1s less than the soul That 3#‘
(Soul or Soul-Knowledge) the Lord has 14%
given me (thus 1t bemng impossible for me ¢
to offer anytiing 1) hive under (the protec-
tion and gurdance of the Holy Teacher’s) feet {é’j
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All this body ete, (of mine ) from to day
I employ n the service of the Lord Servant! a{&
a servant I am, a very humble senant of 1%

{
that Lord )[ig
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iR By explaming the six doctrines you have _f ;
'a"‘:g shown me the separateness of the scif (from lj‘.‘
A% the body) like the sword 1n ats sheath This *\{‘72
g\\? boon 15 immeasurable .;‘;
g?f; Conclusion he
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The six systems of philosophy are included &
 these six doctrmes By detadled (anatytical)

thinking no doubt can remam (1s to the oo
teuth of this ) ¢

Commentary ~The Om Tat Sat of Vedanta H ;
15 ancfuded n the allcomprchensive nature {74
of Ommscience The Aviveha of Samkhya ¢
the wandering of the Purusa 1 the toils of iy
Prakestt 15 sncluded 1n the deluston (Moha) 2'
of the soul entngled 1 mundane ke The Gk
logic of Nyaya 1s ncluded m the Absolute :t:?,,
Real, and Practical pomnts of view by which by
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alone true self knowledge can be attamed
3 The matenalism of Vaisestka 15 10 the reahty

ﬁ of the matter of the body, speech and mmnd,
the vibrations 1 which are the primary and
F‘?} essential causes of the ever-going forgmng of
l{‘?a the fetters of the soul n Samsara Even the
i}\; Uttara Mimansa finds an echo i theadvocacy
§ of nites and proper conduct of course always
% provided that it 15 preceded by right know-

ledge For asceticism or religious practices

are futile or childish +f right knowledge does
%, not accompany them Jaimsm calls them

i€ )} puenle austenties bale tapa of Atmanusasana
‘h: verse 15
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There 15 no disease (so bad) as soul
delusion, (no) skilled doctor (like) True
Teacher (no) prescription (like) the com Q
mands of the Teacher, (and no) medicne ¥,
(like) contemplation (of and) concentration i

@ (upon the true nature of the sout) {
N T SRR R
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1f you desire to attan the Highest Ideal
then have the highest {truth as the) aim of

S
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i{;-: Tife In the name of the condition of lfe jf
i (circumtances et ) do not destroy the aim 5
é’% of the soul{ knowledge) %3,"
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%“ Having heard the word (according to the i“}
1‘{") pure) Real {or absolute posnt of view that {’(tg

f

L3

the soul 1s pure and quite frec from the L&
limitation smpunties and sinfulness of the i
body) do not give up the means (of attain ¢
ing 1t) Rcepmng the real pomnt in view, the ¥ah
means ({ e pure conduct, rites ctc ) should g.?}
be pursued ;S\h‘
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In this (book ) the account 1s not given
from the one sided view of real stand point
nor from the one sided view of practcal
stand pomnt The two go together { and must
be applied 1n therr appropriate places )
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All bias and distinctions which refate to a 4
sect or creed, these are not night practice
So also where there 1s no knowledge of the g’g&
true nature of the self, there 1s no true Real
stand posnt
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Comppertary —*The Tros lamzuage of
higion 15 the language of Lone™ w0 sasd
<bater Compassion, peace, RN KL, €¢ AN
rrely the svmbols of this Drvare Passigress
“assion
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When Delusion thought actisity ts d¢
troyed (or 1s suppressed) or has subsmde
148 calied the condition of the knower ¢
the Self) All the rest is illusion (Fan
Error)
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Pumng forward the real prmcipal cause 5%
those who forsake the auxiiary cause, do iifi‘
not get Siddhahood (perfection) and remain %
fixed m fallacy (error)
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Those poor people who preach knowledge
by the mouth when delusion has not left ‘:
their mside show only hostility to the redl ¢
knowers of self (by claming to be what ksz
they are not 1n reality)
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Co Peace E ty, Forgive
ness Truth R 10n, Non attachment i
are (found) in the heart of Liberable (asp
rants of self realisation) (and) they (are)
always awake (there, 1€ actve in the heart) 5
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3 religon 15 the language of Love” so said

"5 Sabatier Compassion, eace, service, etc are %I%

i merely the symbols of this Divine Passionless s

£ Passion i
o 139 y
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9{ Commentary —* The True language of&r
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¢ When Delusion thought activity 1s des §
troyed {or 15 suppressed) or has subsided §¢

E

u 1t 15 called the condition of the knower (of Ry
¢ the Self) Afl the rest 15 illusion (Fancy, 9
& Error) !
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The whole world 1s Jike regected food, or

Iike a dream (Knowmng) this 15 called the

condifton of the knower (of the Self Y Al

E the rest 15 Lp knowledge merely
by
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gzé' the worldly things as undesirable Therefore
15

,
Yh Dedicated to the Feet of the Holy True Teacher ! s

St

? Commentary —Food once rejected 1s not
3¢ taken again, so the wise Believer rejects all

il
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he must not take them up agan
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He who having thought over the (first)

five doctrines follows the sixth, gans the

fifth doctrine (Iiberatton) There 1s no doubt
i ths
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At the feet of that self knower who has &
the embodied conditton (but yet) hves §’g
(a life) beyond (all attachment for ) the body, |k
there arc innumerable obesances from me lai ¢
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Salutations with utmost devetion to the reve-
red samntly spinitual Master, the bestower of
unequalled spiritual shelter ( or spmntud
refuge )
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The enlghtened personages who have
acheived pure self-realisation, have laid down
the following six Padas (1 e philosophical
spiritual steps or aphorisms) as the highest
abodes of right perception or belief (Samyag
darshana ) ~
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Fust Pada (spintual step) - soul 15 there

Just as substances such as pot, cloth etc
do exst, soul also does exist On account
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of certain quahties just as there 1s proof of
pot cloth etc bemng n existence  there 18
proof of the existence of soul, 1n whom
there 15 evident quality of consciousness,
ilumnating self & non-self (other than sout)
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Second Pada (spintual step) — soul {s eyer-
evistent Substances Iike pot, cloth etc are
existent for a certamn tune soul 15 existent
m all the three tmes Pot cloth etc are
substances by virtue of combinations, soul
13 3 substance by virtue of inborn nature
because for its ongination there are not any
experiencable combmnations  Consciousness
entity 15 not capable of bemng originated by

Ld} any pers & comb of subs

tances therefore 1t 1s uncreated On account
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of its being a non-combination 1t 15 1mpert-
shable, because one whose origination 1s not
brought about by any combmation whatso-
ever cannot also merge itself into anything
clse
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Third Pada ( philosophical spiritual step) —
Soul is doer (of his own deeds) ~ All sub-
stances are ¢ndowed with substantial effica-
cious process, afl substances are seen
assocrated with some or other process of
modification  Soul also 1s endowed with
activity Because 1t 1s endowed wath actvity
1t 1s doer This doershyp 1s analysed 1 three-

fold way by Lord Jna (the conqueror of
internal Iike
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4 regard to processment of innate cham of
%j modes it 1s doer of 1ts own modes (2) From 'f
.. anupacharita vyavahar 1¢ from unattributed M
actuality approach (which 1s associated with b
experiencable specific relatronship) it 1s the &j’
doer of materral Karma composed of matter ¥
(3) By attnbution 1t 15 the doer of aty, pi
house etc i
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Tourth Pada (spintual step or aphomsm) ~ ot
Soul 18 the enjoyer (of ones own domgs) - i
Whatsoever processment  (or actaty) 1s stf

there ss all frutful, not futle, whatsoever 15 %
beng done 1ts frit has to be enjoyed, such
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is the manilest experience  Just as frut of
\i poison on having swallowed porson fruit
2‘, of sugar on hwving eaten sugar, fruit of
& fire touch on touching fire frust of snow touch
’g on touching snow, cannot but be helped in the
" same way 1n whatsoever modes - passions
,} et or non-passions etc-the soul conditions
‘32 iselfl ~ there frmnt 1s also worth occurnng
v}'f & 1t does occur Because the soul is the
% doer of the actvity, 1t 1s the enjoyer of
g? s frusts
b“i gl o7 —¢damx B7t fim eagrafa-
i; @ Sk WA e e fra A
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g‘{}% Fufth Pada (spintual step ) ~ There 1s emanci-
r‘zi pation (salvation) ~ There 1s removability
& of the karmas-oncs own domgs — whose

4§§ doerstup from unattributed actualty point
#e of view was propounded & whose enjo
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yableness because of one’s own doership X
was propounded because there mught be
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# acuteness of self-evident passions et but g‘,’iq’
. by ther non-study by their noncontact by 3
s;“l thur subsidence, therr attenuation 1s visuale Yry
}\iq‘ sed & they appear capable of bemng anmih: :1(,‘
" lated, they can be annihilated Because this I
Wb & that bondage pr t1s capable of
ﬁgg being anmhilated there 1s Pada (step) of ;é‘;
; cmancipation, 10 the form of pure nborn g3
g% soul-nature devord of those bondages L_}
e}: T T~ Apre IV 1) oR ofen
"f/} X & Fr e TR T @ a9 g o, 4 T t:‘j‘
C Ffc el @ 2% g el sy whrt fat 1’\:
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%\« Suxth Pada (spintual step) ~ There is path é;}
% (or means) of emancipation (salvation) - ‘f,‘
5 1f pechaps 1t 15 ike that only bondages arc §:g
&, gomg on, then thar reversal would not be 1+
/% possible at any time, but means such as Y}
J, knowledge perception, samadh (medutation {5
;;’ etc ) — unattachment, devotion etc  which ;v’

4
Ary -, e - e - v, 'l
RASHAIE ol ST S I Y B

N



A A R AR )
g L] ATMA-SIDDHT 2

are of nature contrary to the karma (doings)

¥ bondage, - are evidently witnessed, by the ',Eej‘%
h ,/: prowess of which means bondage of karmas i,
%Q} (one’s own dongs) becomes loosened, subsides *’ﬁ,
.\W or gets anmhilated Therefore these know- 5}
&{ ledge percepton nght spiritual character ?{13
A\ ect are means for the achievement of the »
@ emanupation (or salvation) pada (step) .3?
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These such six padas (spirstual steps )
propounded by the vencrable enlightened ~
personages as principal abode of night per
ception (Samyag Darshana) are stated here
sn brief To any sou! whose emancipation
(salvation) 1s nearby these padas ( spirste o!
steps) are hikely to be proven on slgie
thought, are likely to be feft as superre
reality are likely to create 1n his sot thes-
discrimmation with ali-sidad  detzs  Thew
six padas (sputual steps) are 2buofutely
b;yond doubt,~-this 15 s0 peopounded b
t c SUpreme-Lersonage The & .
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of these six padas (sptual steps) 1s Jasd
QE down in order that the soul might under
stand (reahse) ones own self The
oy enlightened ones have preached these six
*@g padas (spiritual steps ) i order to get dis-
;\ pelled the souls egoism ~ possessiomsm,
%' generated by beginmingless dream-state (of
ignorance) If the soul just conditions its
mode that ones own self - form 1s just
i’ devord of the dream-state (of ignorance)
j then getting awakened only on shghtest
effort 1t would attain right perception (or
belief), having attamned night perception, 1t
would attamn emancipation 1n the form of
y é one’s own inborn sell To hum there would
§ not arise any touch of joy or sorrow with

24

Y
o)

R IT I 7
M

oS en

A

2y

regard to any vamshing ampure alien mode

other than ones own self On that reflec-

tion purity, perfectness, rmperishability,

:QY absolute joyfulness come 1nto ncessant
<

experience within s own self  Assumption
o,
gg;

BRRER
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of oneness with all ante-mborn perverse

modes 1s caused to own self merely by

superimposttion, from these there 15 absolu-

tely separateness of one s own - such distinct,

I bsolutely non—dependent

rcahf:xtlon (or spiritual experience} occurs
s
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to him On unison with penshable or extra
neous sub agrecabl or disag
ableness do not occur to lum  His objective
bemg fulfitied he becomes fully sahated
having known and felt (experienced ) oncs
own spintual self-form, which 1s devoid of
birth agedness, death disease & such other
troubles (or obstructions} & winch 1s abode
of perfect glonfication All those persons
who have achewved reahisation of the sonl
through the medium of the supreme per
sonage s word authontative by the sad six
padas (spintual steps) have ttamed ones
own sell-form, have become devoid of all
associattons like imternal anxeties  physical
alments & extrancous botherations  are
becomung like that & will become just the
same 1n future
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Salutations with utmost devotion to those
samtly personages who have gwven the ;‘
precept, capable of anmhslating birth, aged- 1 %

\

ness death, & capable of effortless enplace-
ment 1n one’s (souls) own self, even n
always mncessantly praising thesr spontancous &y
selfless compassion the wnborn soul nature ('Q
geis manifested May the lotus-feet of alt u
such samtly personages be ever enshrined é’

m heart! L
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That santly perscnage ~ on acceptance 415
of whose words soul’s own self~form as %%
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E}% established by the six padas { spimitual sieps )
\\‘) gets effortlessly fested by fe

JZE of which self-form the soul having attained
,v? perfect blissfulness becomes fearless for ait

times, — to define the ment of such samntly
£ personage, exponent of those words there
:‘ 1s utter nability, because without desiting
s f
%y anything in return merely through causeless
(or selfless } compassionateness he has besto
] wed the supreme soul mode, whose return
Qj obhigation cannot be brought about m spite
of that ‘this 1s my disciple or devotee
7 therefore he 1s mmne - n this way one who
4 has never fooked with reference to other
f soul, to such samntly person salutations agam
% & agan with utmost devotiont
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The samtly personages who have propo

7 unded devotion of samntly spiritual Master
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have prescribed that devotion merely for

the spintual bemfication of the dsciple, by

achevement of which devotion mental mode

would remun fixed 1 the internal workings §5}
of the saintly Master s soul, all other wanton i
behaviour would be eradicated on unprece )
dented virtue getting visualised, soul-know- {4
%4 ledge would be effortlessly produced — know ‘é'l;’é
mg so the devotion which has been pro f;
pounded, to that devotton & to those £
samntly personages salutations agamn & agamn
in ll the three times! 3
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Keval Gnana - perfect knowledge (omn: <
a4 science ), but on giving thought to whose i
j‘g words it 1s hnown distinctly that Keval
‘ii"“ Gnana (omniscience ) 1s there, i this way &%
ﬁ:j Keval Gnana (ommscience ) 1s produced 1n é}
&J thought-state Keva! Gnana (ommscience) gf»
% 1s produced in desire-state  keval Gnana ﬂ;["
i ( omrmscience ) prevals by reason of principal g“«
X reality pomt of view, - such Keval Gnama 3§
dgd  (perfect knowledge ) — the mamfester of all »;;

unimpeded bliss, to attamn which soul became &
L effortlessly capable through the instrument &Y
’4} of whose spiritual contact to that samntly 1Y,

person s benevolence with supreme devotion %
let there be salutatons ! let there be ;"\\
salutations
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